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Chapter

Preamble
In the Name of Allah, the Beneficent the Merciful

All praise belongs to the Lord of the worlds, Who bestowed upon us
guidance, grace and power, and Who favoured His bondmen with all
good in order to be righteous. He is enough for whoever relying upon
Him, protecting him against the devils’ stratagem, while those diverting
from His straight path shall verily be among the frustrated and defeated.

Benediction and peace be upon the one delegated as a mercy for all
the worlds, the supporter of the oppressed and those reckoned feeble,
the beloved of the needy who believed in Allah, out of desire for the re-
wards that Allah the Glorified — has prepared for His truthful bond-
men... And also upon his good and pure Household, whose status is el-
evated over all other creatures, so as to be a good example for the
gnostic, a beacon of guidance, and ship of deliverance, of which whoever
stays behind will be verily among the perished ones.

God’s pleasure and assent be upon the Prophet’s good Companions,
who swore allegiance to and aided him against his enemies, never being
among the covenant-breakers, and those who kept abide by the coven-
ant, never altering or reversing, and being among the grateful... and also
upon those who kindly followed their guide, from among the earlier and
latter (people) till the Day of Resurrection.

My Lord! Dilate my bosom, ease my affair, and untie a knot of my
tongue so that my words will be comprehended.

My Lord! Make the truth, with which you guide Your faithful bond-
men, be revealed for whoever reads my book, and open his insight.

In the beginning, my book, “Then I was Guided” was encountered
with good approval among dear readers, who, furnished us with some



significant remarks regarding miscellaneous subjects in the book, asking
for more details concerning the issues that created controversy among a
large number of Muslims — Sunnah and Shi‘ah.

So, for the sake of eliminating any ambiguity and obscurity about this
matter, for those seeking to reach the truth and be acquainted with the
minute details of the issue, I have compiled this book with the same style
I followed in the former one, so that the equitable researcher can easily
attain to truth through its nearest routes, as I have reached it through in-
vestigation and analogy. I have named the book — with Allah’s blessing
— To be with Truthful (Ma’a al-Sadiqin), deriving it from the saying of
the Almighty:

"O ye who believe! Be careful of your duty to Allah, and be with the
truthful." (Qur’an, Sura at-Tawba, 9:119)

And is there anyone among Muslims ready to refuse or abstain from
being with those truthful ones!

This was in fact my own belief, and the fact I am trying to elucidate
for others, as possible as I can, without dictating my opinion upon the
others, but with full respect for others” opinions. And Allah alone is the
Guide, and He is to take the custody of the upright people.

Some people have opposed the title of my previous book “Then I was
Guided”, due to its implying an abstruseness entailing contemplation
and wondering, whether others are misguided, and what indication is
got from that misguidance when that meaning being intended? For this
objection I give the following clarifying reply:

First: The word dalatah (strayal) is referred to in the Holy Qur’an to
mean forgetfulness, when the Almighty said:

“He said: The knowledge thereof is with my Lord in a book, my Lord
errs not, nor does He forget” (Sura Ta-Ha, 20:52).

He — the Glorified the Exalted — also said:



“... so that if one of the two errs, the second of the two may remind
the other...”(Sura al-Bagara, 2:282)

Further the word dalalah is cited in the Holy Qur’an to indicate the
state of investigation, searching and questing, when Allah, the Almighty
addressed His Holy Messenger by saying;:

“And find you lost (that is, unrecognized by men) and guide (them to
you)?” (Sura ad-Duha,93:7),

meaning that He found you looking for truth and He guided you to-
ward it. From the biography of the Prophet (Allah’s peace and benedic-
tion be upon him and his progeny), it is known that he, before the des-
cent of the Revelation (wahy) over him, used to desert his folk at Makkah
seeking seclusion in the Cave of Harra,” for many long nights looking for
truth.

Out of this meaning too, the Prophet (S) is reported to have
said: Wisdom is the lost property of a true believer; wherever he may come
across it, he is the one who deserves it most. And this the very meaning im-
plied in the title of my first book.

Second: Supposedly the title implies the meaning of deviation that
comes versus the guidance, which we intend to refer to intellectually, in
order to obtain the right Islamic trend and plain course, that leads us to-
ward the straightforward path, as commented by some readers, then let
it be so. This is the abstract truth that some fear facing it with a construct-
ive sport spirit, and creative objective breath... and whose conception
goes in line with the Messenger’s (S) saying:

“I am leaving behind among you two precious things (Thagalayn): the Book
of Allah and my Kindred (‘Itrah) my Ahl al-Bayt. As long as you adhere to them
you will never go astray after me.”

This tradition (hadith), explicitly and expressly refers to the going
astray of whoever not adhering to both the Book and the ‘“Itrah.

Anyhow, I am certain that I have been, with Allah’s favour and grace,
guided to hold on to the Book of Allah and the Kindred of the Messenger
(may Allah’s benediction and peace be, upon him and his progeny) All
praise be to Allah, who guided us toward this (path), and we would



have never been guided (to it) had not Allah guided us... the messengers
of our Lord have been delegated with truth.

The titles of my first and second books are derived from the Holy
Qur’an, which is the most truthful and best of speech. And all the in-
formation I compiled in both the books, if not being true, they be nearer
to truth, as being among that upon which all Muslims Sunnah and Shi‘ah
— have concurred, and whose veracity was approved by the two sects.
As a result, I produced — thanks to Allah — these two books — "... Then
[ was Guided," and "To be with the Truthful."

I implore Allah to guide the Ummah of Muhammad (5), so as to be the
best Ummah and able to take the leadership of the whole world toward
light and right path, under the standard of the awaited at-Imam al-
Mahdi, with whom we were promised by his grandfather, to fill the
earth with justice and equity after it was filled with oppression and
tyranny, and so that Allah shall perfect His light, however much the dis-
believers are averse.

The Author
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Chapter

Introduction

In the Name of Allah, the Most Compassionate and the Most Merciful,
and benediction and peace be upon the noblest of messengers, our mas-
ter and Mawla Muhammad and his good and pure Progeny.

And then, religion basically, depends upon the doctrines that consti-
tute the principles and cornerstones in which the followers of every reli-
gion believe. Also their belief in them should be established on a decisive
evidence, and explicit proof that emanates from the rational intuitions in
which all people believe, so that it can convince people to believe in what
it calls them to. Despite all this, there are several ideas whose explana-
tion is uneasy for all scholars, as it is difficult for reason ('Agl) to believe
in them at first blush.

There are examples for this, one is the fire's being coolness and peace
while science and intellect concur on its being pernicious heat, and the
birds being cut into scattered parts on the hills, and on calling them they
come in haste, whereas it can’t be easily believed by knowledge and in-
tellect; or that the blind and the leper being healed through only a wipe
by “(the hand of)” Jesus (‘a). Or rather even raising the dead, while all
this cannot be well interpreted by knowledge and reason. All of these
cases can be classified under the framework of the miracles that the
Almighty Allah has made His prophets (peace be upon them) to do and
show to people, in which Muslims, Jews and Christians believe.

Allah — the Glorified and Exalted — has appointed His prophets and
messengers (upon whom be the best benediction and peace) to perform
those miracles and supernatural acts, with the only aim to make people
apprehend the fact that their minds being short of realizing and having
full knowledge of everything, since He, the Glorified, has never given
him but a little knowledge. In this fact may lie their interest and relative



perfection, as so many people have been ungrateful toward Allah’s
bounties, with many even negating the Almighty’s existence, and many
others have held knowledge and reason so dear that they worshipped
them other than Allah, despite their little knowledge and short-minded-
ness. How would it be then if He had granted them the knowledge of
everything?!

Due to the importance of the creed and its centralism in the Muslim’s
faith, my book has covered an ample of Islamic doctrines cited in the
Holy Qur’an and Prophetic Sunnah that constituted a scene for the dif-
ferences among the Islamic schools of thought. So, I have dedicated a
complete chapter for the beliefs of Ahl al-Sunnah and the Shi‘ah in the
Holy Qur’an and Prophetic Sunnah, then I exposed the issues on which
they had long controversies, and each party was unjustifiably reviling
the other, with the aim of exposing what I saw to be the truth, desiring to
help all truth-seekers.

All T hope is that my work will contribute in the establishment of the
Islamic unity on a solid thought basis. I implore Allah to help us all to do
what He likes and is pleased with, and that He keeps all Muslims in
agreement on the right path, He is the Mighty, the Able.
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Chapter

The Qur’an in the Perspective of Ahl al-Sunnah and
the Shi'ah

The Holy Qur'an is Allah’s word revealed on His Messenger
Muhammad (may Allah’s benediction and peace be upon him and his
Progeny), the book that falsehood cannot come at it from before it or
from behind it. It is the superior reference for Muslims in all their rul-
ings, rituals (‘ibadat) and doctrines (‘aqa’id). Whoever doubts or affronts
it will verily be out of the pale of Islam, as the Muslims as a whole are in
agreement on sanctifying and revering it, with adhering strictly, in their
worship, to all the teachings stated in it.

But Muslims differ concerning its exegesis and interpretation, in a
way that the Shi‘ah refer in this respect to the Prophet (S) and exposi-
tions of the Imams of Ahl al-Bayt (peace be upon them), Ahl al-Sunnah
wa al-Jama‘ah refer too to the Prophet’s traditions, but they depend on
the Sahabah (Companions) — without any distinction — or anyone of
the four imams, the leaders of the known four Islamic schools of thought,
in reporting and exposing and interpreting the traditions.

Naturally, this led to the emergence of dispute and disagreement in
opinions concerning so many Islamic — particularly fighi — issues.

And when we can clearly find difference among the four Islamic
schools of thought of Ahl al-Sunnah, it is not strange in any way to see
the disagreement be more explicit between them and the school of Ahl
al-Bayt (peace be upon them).

As I mentioned in the outset of the book, I would never refer but to a
few examples for the sake of brevity, and anyone seeking more details
must plunge into the depths of the ocean to extract as many as he can of
the potential realities and hidden jewels.



Ahl al-Sunnah concur with the Shi‘ah in believing that the Messenger
of Allah (S) has verily exposed to the Muslims all the precepts of the
Qur’an, and interpreted its verses completely. But after the Prophet’s de-
mise the two sects differed regarding to whom they should refer, in or-
der to have full knowledge of that exposition and interpretation. Thus
Ahl al-Sunnah have determined to refer to the Sahabah — with no dis-
tinction — and after them to the four imams and the ‘ulama’ of the
Islamic Ummah. Whereas the Shi‘ah held that. The Imams from among
the Prophet’s Household (Ahl al-Bayt) being competent alone for this
status, beside just an elite of the selected Companions, since Ahl al-Bayt
(‘a) are the followers of the Remembrance, whom Allah — the Exalted —
commanded us to refer to when He — the Almighty and the Glorious —
said:

“...s0 ask the followers of the Reminder if you do not know...” (Sura
an-Nahl, 16:43)[1]

They are too those whom Allah — the Exalted — has chosen and made
them to inherit the knowledge of the books, when He — Subhanahu —
said (in the Holy Qur’an):

“Then We gave the Book for an inheritance to those whom We chose
from among Our servants;...” (Sura Fatir, 35:32).

Based on this, the Messenger of Allah (Allah’s peace and benediction
be upon him and his Progeny) has counted them the equal of the Qur’an,
and the second thaql (precious asset) of which he (S) ordered the
Muslims to get hold, when he said:

“I am leaving behind among you two precious things. The Book of Allah and
my kindred (‘Itrah), as long as you hold on to them you shall never go
astray.”[2]

In another narration reported by Muslim, he (S) said:

“... The Book of Allah and my Household (Ahl al-Bayt), I urge you to remem-
ber Allah regarding my Ahl al-Bayt (He repeated the last statement three
times)” .| 3]

It is commonly known that Ahl al-Bayt (peace be upon them) were the
most knowledgeable, piousl, godliest and best of people, in whose
regard al-Farazdaq has said:



When enumerating men of piety they be their leaders,

Or said who are the best of people, is replied they be.

I cite here one example just to show the nature of association between
Ahl al-Bayt (peace be upon them) and the Holy Qur’an, in which Allah—
the Exalted — said:

"But nay! I swear by the falling of stars; and most surely it is a very
great oath if you only knew; most surely it is an honoured Qur’an, in a
book kept hidden, none shall touch it save the purified ones. ” (Sura Al-
Wagi’a, 56: 75 — 79).

These verses undoubtedly indicate that Ahl al-Bayt (‘a) — headed by
the Messenger of Allah (S) — are the only people entitled and able to
realize the obscure meanings of the Qur’an. When pondering upon the
oath sworn by the Exalted and Glorious Lord, we will face this fact:
When Allah — the Exalted — swears by the declining day, the pen, the
fig and the olive, then the greatness of taking oath by the places of the
stars shall be manifested due to the secrets and influence on the universe
it implies, with Allah’s permission.

Confirming the oath in the negative and affirmative forms is explicitly
observed, as after the oath the Almighty affirms by saying:

"That (this) is a noble Qur'an. In a Book kept hidden.” And what is
hidden here means that which is internal and concealed, then Allah —
the Mighty and Glorious — says: "none shall touch it save the purified
ones," and ‘none’ (la) here is a particle of negation, and “touches
it”means, realizes and comprehends it, not meaning contacting by hand,

as theree is difference between contacting by hand (lams) and touching
(mass). Allah, the Exalted, said:

“Surely those who guard (against evil), when a visitation from the
Shaitan afflicts them they become mindful, then lo! they see”(Sura al-
A’raf, 7:201)

Allah — the Glorious — also said:

"Those who swallow down usury cannot arise except as one whom
Shaitan has prostrated by (his) touch does rise..” (Sura al-Bagqara,
2:275).
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"Touch' in these verses is relevant to 'Agl (reason) and apprehension
not to cantacting by hand (lams). And how is it possible that Allah
swears that the Qur’an should be touched only by who is purified, while
several episodes in history books indicate that several tyrants have toyed
with and torn it. Further we witnessed how the Israelis have trodden the
Qur’an under their feet — we seek protection with Allah -, beside setting
it to fire at the time of occupying Beirut during their ill-famed invasion,
the event about which ugly and appalling pictures and films were trans-
mitted by TV devices. So the meaning we conceive from Allah’s saying is
that the meanings of the Qur’an can never be realized but only by an
elite from among Allah’s servants, whom He has chosen and cleansed
with a thorough cleansing. The word “the purified” in the verse (56:79),
is passive participle, i.e. those who were purified; and Allah — the
Mighty and the Glorious — said:

“...Allah only desires to keep away the uncleanness from you, O
People of the House! and to purify you a (thorough) purifying.” (Sura al-
Ahzab, 33:33)

The Almighty’s saying: "none shall touch it save the purified
ones,"indicates that the Qur’an’s reality can never be realized but only by
the Messenger of Allah (s) and his Ahl al-Bayt (peace be upon them), so
the Messenger (S) said in their regard:

“The stars are safety for inhabitants of the earth against drowning, and my
Ahl al-Bayt are safety for my Ummah against disagreement, whenever being op-
posed by any Arab tribe, disagreement will prevail amongst them, after which
they will turn to be party of Iblis (Satan)."[4]

This idea that is held by the Shi‘ah is derived from the Holy Qur’an
and the Messenger’s traditions, which are reported even in Ahl al-Sun-
nah’s Sihah (collection of Ahadith) as we noticed.

Notes:
[1] Tafsir al-Tabari, Vol. IXV, p. 109; Tafsir Ibn Kathir, Vol.II, p. 570.
[2] It is reported by al-Tirmidhi in his Sahih, Vol. II, p. 329, and also by

al-Nasa’i and al-'Imam Ahmad.
[3] Sahih Muslim, Vol. II, p. 362, “bab fada’il ‘Ali ibn Abi Talib”.
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[4] This hadith is reported by al-Hakim in al-Mustadrak, Vol. III, p.
149, on the authority of Ibn ‘Abbas, and said: this hadith is of authentic
chain of narrators.
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Chapter

The Prophetic Sunnah in the Perspective ofAhl al-Sun-
nah and Shi‘ah

The Prophetic Sunnah is whatever said or done or approved by the Mes-
senger of Allah (God’s peace and benediction be upon him and his Pro-
geny), that is considered the second source after the Qur’an for their rul-
ings, rituals (‘ibadat) and doctrines (‘aqa’id).

But Ahl al-Sunnah wa al-Jama‘ah add to it another source, which be-
ing the sunnah (conduct) of the four Rightly — Guided Caliphs (al-
Khulafa” al-Rashidun) who are Abu Bakr, ‘Umar, ‘Uthman and “Ali, ac-
cording to a hadith narrated by them as follows:

“Adhere to my sunnah and the sunnah of the rightly — guided suc-
cessors after me. Hold on to it and cling to it stubbornly.”[5]

The clearest evidence for this lies in their following of ‘Umar ibn al-
Khattab’s conduct (sunnah) in performing Salat al-Tarawih (amusement
prayer) of which the Messenger of Allah (s) has forbidden. Sahih al-
Bukhari, Vol. VII, p. 99, “bab ma yajuz min al-ghadab wa al-shiddah li-
amr Allah”[6] Some of them even dare to add to the Prophetic Sunnah
the sunnah of the Companions as a whole (whoever of them), according
to a hadith narrated by them:

“Verily, my Companions are like the stars (nujum) whichever of
them you follow, you shall be guided rightly," beside the hadith: "My
Companions are safety for my Ummabh.:"[7]

But Hadith al-Nujum is verily incompatible with reason ('Agl), logic
(mantiq) and scientific reality since the Arabs were never guided in their
desert travelling, by merely following any one of the stars. But in fact
they were guided by following certain specific stars, having known

13



names. Besides, this hadith is not supported by the consequent events
and practices that were exercised by the Companions after the demise of
the Messenger of Allah (S), as some of them have apostatized,[8] beside
differing in numerous issues that entailed disparagement between each
other,[9] cursing each other,[10] and killing each other.[11]

Moreover some of the Companions were chastised for imbibing wine,
perpetrating adultery and robbery, beside other crimes; so how can any
sane man accept such a tradition commanding to follow such people?
And can that one following Mu’awiyah, who renegaded against his time
Imam — Amir al-Mu'minin, through warring against al-'Imam “Ali (‘a),
be guided? How can he be guided while knowing that the Messenger (S)
has called him the imam of the tyrant band (al-fi'ah al-
baghiyah)?[12] How can be among those rightly-guided, that who fol-
lows the example of “Amr ibn al-‘As, al-Mughirah ibn Shu’bah and Bisr
ibn Arta’ah who murdered the innocent, for the sake of supporting the
rule of the Umayyads? You also, the intelligent reader, when reading the
hadith ‘my companions are like the stars’, you will come to realize that it
is fabricated, since it is addressed to the Companions, so is it reasonable
that the Messenger(S) says:

“O my Companions follow the guide of my Companions"?

Whereas the hadith "O my Companions, adhere to the Imams from
among my household, since they guide you after me" is nearer to truth,
due to having many evidences supporting it in the Prophetic Sunnah.

Besides, the Imamiyyah Shi‘ah hold that those meant by the hadith
"Adhere to my Sunnah and the Sunnah of the rightly-guided successors
after me" being the Twelve Imams from Ahl al-Bayt (peace be upon
them), to whom the Messenger of Allah (s) has commanded

his Ummah to adhere and follow, in the same way they adhere to and fol-
low the Book of Allah.[13]

And since I have committed myself not to argue but with the evid-
ences used by the Shi‘ah from the Sihah of Ahl al-Sunnah wa al-Jama‘ah,
so I sufficed with these examples, whereas the Shi‘ah books are replete
with many other evidences that are more explicit and indicative.[14]

But the Shi‘ah never claim that Ahl al-Bayt Imams (‘a) are entitled to

legislate, or that their Sunnah is of their ijtihad, but they hold that all the
rulings and precepts they follow are derived from the Book of Allah and
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the Sunnah of his Messenger ... the Sunnah which the Messenger of Al-
lah has taught to “Ali, who in turn has taught to his sons, as it is a know-
ledge they inherit one from the other, having for this a large number of
evidences reported by the ‘ulama’ of Ahl al-Sunnah in their Sahihs,
Musnads and Ta’rikhs. The question that insistently raised all the time is:
Why have al-Sunnah wa al-Jama’‘ah never acted according to the content
of those traditions, which they consider Sahih (veracious)... ???

After all this, the Shi‘ah and Sunnah disagree concerning the inter-
pretation of the traditions that are authentically reported from the Mes-
senger of Allah (S), as previously explained in the statement about the
dispute between them in respect of the exegesis (tafsir) of the Qur’an.
They disagree in regard of who are meant by the rightly-guided
successors (al-Khulafa” al-Rashidun), that are referred to in the Prophet’s
hadith which is approved by both the sectts. Ahl al-Sunnah interpret it to
mean the Four Caliphs who assumed the rostrum of caliphate after the
Messenger of Allah, while the Shi‘ah interpret it to mean the twelve suc-
cessors, who are the Imams of Ahl al-Bayt (peace be upon them).

So we see this disagreement so common concerning whatever is re-
lated to the persons that were exculpated by the Qur’an and the Messen-
ger, or whom he (S) commanded to follow, like the following hadith
uttered by him (S):

"The ‘ulama’ of my Ummah are superior to the prophets of Banu Is-
rael," or "The “‘ulama’ are the inheritors of the prophets."[15]

Ahl al-Sunnah wa al-Jama’ah take this tradition to include all
the Ummah ‘ulama’ as a whole, while the Shiah specify it to the Twelve
Imams, the reason making them to prefer them (‘a) over the prophets,
with the exception of Ulu al-'Azm (of resolution) among the messengers.
In fact reason ('Agl) inclines more to this specification, for:

First: the Qur’an has made the knowledge of the Book be inherited by
those whom Allah has chosen from among His bondmen, the fact indic-
ating the specification. Besides, the Messenger of Allah (S) has specified
his Ahl al-Bayt with particular traits, never making any partners to share
them in these traits, when he called them Ark of Salvation, and Imams of
Guidance, and Beacons of Darkness, and the Second Thiql (precious as-
set) that safeguards against deviation and astrayal.
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The fact manifested from this is that the claim of Ahl al-Sunnah con-
tradicts this specification that is confirmed by the Qur’an and the Proph-
etic Sunnah. Besides, reason is never content with it due to its implying
the obscurity and ignorance for the real ‘ulama’, far from Allah has re-
moved cleanness and cleansed, and not distinguishing them from the
(courtly) ‘ulama’ imposed upon the Ummahby the Umayyad and
‘Abbasid rulers. How far is it between those ‘ulama” and Ahl al-Bayt
Imams, for whom history books never reported their learning under any
teacher, except that the son was getting knowledge from his father. Des-
pite this fact, Ahl al-Sunnah ‘ulama” have reported in their books, won-
derful narrations, especially concerning al-'Imam al-Baqir, al-'Imam al-
Sadig, and al-Imam al-Rida who managed, through his knowledge, in
dumbfounding forty judges al-Ma'mum gathered for (debating with)
him, while he was only a boy.[16]

The point affirming the distinguishment of Ahl al-Bayt from others,
lies in the obvious disagreement among the four schools of thought of
Ahl al-Sunnah, regarding numerous fighi issues, while no difference is
there among the Twelve Imams of Ahl al-Bayt concerning even one
issue.

Second: If we approve the claim of Ahl al-Sunnah in generalizing
these verses and traditions on all the Ummah’ulama’, this will necessarily
lead to the multiplication of the opinions and schools of thought
throughout long generations, to the extent that thousands of schools
(madhahib), would find way into the scene. Discerning the triviality of
this view and its goal of disintegrating the unity of creed and faith, Ahl
al-Sunnah hastened to close the door of ijtihad since time immemaorial.

Whereas the opinion held by the Shi‘ah calls to the unity and to gather
round known Imams, upon whom Allah and the Messenger have impar-
ted all sorts of knowledge that are necessary for all Muslims throughout
all ages and times. After all this, no claimant can fabricate any lie against
Allah and the Messenger, or innovate a new school compelling people to
follow and believe in it. The two sects differ regarding this issue in the
same way they differ concerning al-Mahdi, in whom they both believe.
But for the Shi‘ah he (‘a) is known of definite father and grandfather
while in the perspective of Ahl al-Sunnah he is still unknown, and will
be born at the end of the Time. For this reason many of them have al-
leged to be al-Mahdi each, and al-Shaykh Isma’il the author of al-Tariqah
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al-Mudaniyyah, has said to me personally that he was the Awaited al-
Mahdji, in front of a friend of mine, who was one of his followers, but he
was enlightened and guided to truth afterwards.

But in the perspective of the Shi‘ah, none of their newborn dares to
claim this. And even if anyone of them names his son ‘Mahdi,” he does
so only for seeking auspiciousness and blessing, in the same way as done
by anyone of us when calling his son Muhammad or “Ali. Besides, the re-
appearance of al-Mahdi is considered by them in itself as a miracle, since
he was born twelve centuries ago, and disappeared.

Then, after all these facts, disagreement may appear amongst Ahl al-
Sunnah wa al-Jama‘ah, in respect of the meaning of the authentic vera-
cious (sahih) hadith in the view of both the sects, even when the hadith
being irrelevant to individuals, like the following one:

“The disagreement of my Ummah is a blessing,” which is interpreted
by Ahl al-Sunnah that any difference in the fighi rulings regarding one
issue is a blessing for the Muslim individual, in a way that he can select
any rule proper for him and keep pace with the solution he likes. In this
way it will be a blessing (rahmah) for him since when finding al-'Imam
Malik, for instance, being strict regarding one issue, it is permissible for
the Muslim person to imitate (take the opinion of) Abu Hanifah, who be-
ing lenient in it.

But in the perspective of the Shi‘ah, they interpret the hadith in anoth-
er way, reporting that when al-Imam al-Sadiq (‘a) was asked about the
hadith "The disagreement of my Ummah is a blessing, he said: The Mes-
senger of Allah said the truth! The inquirer then said: If their disagree-
ment is a blessing, so their agreement should be an indignation! Al-Sadiq
replied: It is not the way you think or they think (i.e. in this interpreta-
tion), but what the Messenger of Allah (S) meant is that: Their frequent-
ing to each other, that is one of them travels to the other, going out and
betaking himself to him to gain knowledge from him, inferring for this,
as an evidence, Allah’s saying:

Of every troop of them, a party only should go forth, that they (who
are left behind) may gain sound knowledge in religion, and that they
may warn their folk when they return to them, so that they may beware."
(9:122)
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Then he added to it saying: When they differ concerning religion, they
will turn to be the party of Iblis (Satan). This, as can be clearly seen by
all, being a reasonable and convincing interpretation, inviting toward
unity in creed and belief not disagreement in it.[17]

Thereafter, the hadith as conceived by Ahl al-Sunnah is unreasonable,
since it calls to disagreement, disunity and multiplicity of opinions and
schools, the fact contradicting the Holy Qur’an that calls us towards
unity, agreement and to gather round one thing, when Allah, Subha-
nahu, says:

“And lo! This your religion is one religion and I am your Lord, so keep
your duty unto Me.” (23:52)

He also says:

“And hold fast, all of you together, to the cable of Allah, and do not
separate.” (3:103).

In another verse He says:

“... and dispute not one with another lest ye falter and your strength
depart from you... ” (8:46)

And is there a dispute or separation worse than dividing
oneUmmah into several schools, parties and sects, contradicting and de-
riding each other, or rather even charging each other with disbelief and
infidelity to the extent that each deeming the blood (killing) of the other
as lawful, the event that actually took place throughout consecutive ages,
as recorded in history books. So we were warned by Allah — the Glori-
fied — against the untoward consequences our Ummah will verily face
when being separated and in dispute, when the Almighty said:

"And be ye not as those who separated and disputed after the clear
proofs had come unto them." (3:105)

He also said:
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"Lo! As for those who sunder their religion and become schismatics,
no concern at all hast thou with them.” (6:159).

In another place He said:

"... and be not of those who ascribe partners (unto Him). Of those who

split up their religion and became schismatics, each sect exulting in its
tenets." (30:31-32)

It is worth mentioning that the meaning of schismatics (shiya‘) has
nothing to do with the Shi‘ah, as wrongly conceived by some naive and
simple-minded people, when one of them came to advise me saying:"O
brother, for God’s sake! Forget about the Shi‘ah, as Allah detests them
and has warned His Messenger against being one of them! I said: How is
that? He said: (the verse): "Lo! As for those who sunder their religion and
became schismatics, no concern at all hast thou with them." I tried hard
to persuade him that the word schismatics (shiya”) means clans or
parties, and has nothing to do with Shi‘ah. But he unfortunately insisted
on his opinion and was never convinced, since his master, the mosque
(prayers) leader has taught him in this way, warning him against the
Shi‘ah, so he was not ready to accept other than that.

Returning to the topic, I want to say that I was at a loss before being
guided when reading the hadith “The disagreement of myUmmah is a
blessing” and comparing it with the hadith: “MyUmmah will separate
into seventy-two sects, all being in hell-fire, except only one.”[18] I used
to wonder. How can the disagreement of the Ummah be a blessing, while
at the same time causing (people) to enter the fire??

But after reading the interpretation of al-'Imam Ja’far al Sadiq for this
hadith, my perplexity has vanished and the enigma was solved, with
knowing afterwards that the Imams of Ahl al-Bayt are the Imams of
guidance and beacons for darkness, being truly the interpreters of the
Qur’an and Sunnah, be meritorious for what the Messenger of Allah (5)
said in their regard:

“The parable of my Ahl al-Bayt among you is that of the boat of Noah;

whoever gets aboard it is saved and whoever stays away from it is
drowned. So don’t outstrip them, for then you shall perish, and don’t fall
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short of them, for then you shall perish. Don’t teach them for they are
more knowledgeable than you.”[19]

Also al-'Imam ‘Ali (“a) said the truth when he uttered the following
statement:

“Look at the people of the Prophet’s family. Adhere to their direction
and follow their footsteps, because they would never let you out of guid-
ance, and never throw you into destruction. If they sit down you sit
down, and if they rise up you rise up. Do not go ahead of them, as you
would thereby go astray, and do not lag behind of them as you would
thereby be ruined.”[20]

In another sermon, he (‘a) describes the position and worth of Ahl al-
Bayt (‘a) by saying;:

“They are life for knowledge and death for ignorance. Their forbear-
ance tells you of their knowledge, and their outward of their inward, and
their silence of the wisdom of their speaking. They do not go against
right nor do they differ (among themselves) about it. They are the pillars
of Islam and the asylums of (its) protection. With them right has re-
turned to its position and wrong has left its place, and its tongue is
severed from its root. They have understood the religion attentively and
carefully, not by mere heresy or from relaters, because the relaters of
knowledge are many but its understanders are few.”[21]

Al-Imam “Ali has verily said the truth, as he is the gate of the city of
knowledge. And there is a great difference between that who compre-
hends religion with consciousness and observance, and that who com-
prehends it through hearing and narrations.

Those who hear and narrate are so many, as a large number of Com-
panions enjoyed the company of the Messenger of Allah (S), hearing and
reporting from him numerous traditions unconsciously and unknow-
ingly. This led to changes in the meaning of the hadith, in a way that it
might give the opposite of what the Messenger (S) meant of it, or leading
sometimes to disbelief due to the difficulty in realizing the real meaning
of the hadith by the Companion.[22]

Whereas those who comprehend and observe knowledge being very
few. Man may exhaust his entire life in seeking knowledge, but might
not gain but only scanty of it, or may specialize in one of the fields of
knowledge or one of its arts, without being able to have full command of
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its branches as a whole. But the fact commonly known is that Ahl al-Bayt
Imams (‘a) were thoroughly acquainted with, and grasping miscel-
laneous sciences, as proved by al-Imam ‘Ali, according to the reports
confirmed by the historians. This fact is further proved by al-Imam
Muhammad al-Baqir, and Ja’far al-Sadiq too, under whom thousands of
shaykhs have learnt different sciences and fields of knowledge, includ-
ing philosophy, medicine, chemistry and natural sciences, and others.

Notes:

[5] Ahmad ibn Hanbal in his Musnad, Vol. IV, p. 126.

[6] Sahih al-Bukhari, Vol. VII, p. 99, “bab ma yajuz min al-ghadab wa
al-shiddah li-amr Allah”

[7] Sahih Muslim, “kitab fada’il al-Sahabah”; Musnad Ahmad, Vol. 1V,
p. 398.
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shall be killed by the rebellious gang.”

[13] Sahih al-Tirmidhi, Vol. V, p. 328; Sahih Muslim, Vol. II, p. 362; al-
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al-'Tkmal, with his sanad reaching back to al-Imam al-Sadiq, from his
father, from his grandfather, that he said: The Messenger of Allah (5)
said: Verily, there will be twelve Imams after me, the first of them being
‘Ali and the last one is al-Qa’im (al-Mahdi). These are my (true) suc-
cessors and executors.

[15] . Sahih al-Bukhari, Vol. I, “kitab al-‘ilm”; Sahih al-Tirmidhi”, kitab
al-ilm”.

[16] Al-‘Iqd al-farid, ibn “Abd Rabbih; al-Fusul al-muhimmah, of Ibn
al-Sabbagh al-Maliki, Vol. III, p. 42.
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[17]Basmalah in the salat is makruh (reprehensible) according to the
Malikis, obligatory = according to the Shafiis, mustahabb
(recommendable) according to the Hanafis, while the Hanbalis hold that
it should be read inaudibly even in the audible (jahri) prayers.

[18] Sunan Ibn Majah, “kitab al-fitan”, Vol. II, hadith No. 3993;
Musnad Ahmad, Vol. III, p. 120; al-Tirmidhi in his Kitab al-'Iman.

[19] Ibn Hajar, al-Sawa‘iq al-muhriqah, pp. 136, 227; al-Suyuti, al-Jami’
al-saghir, Vol. II, p. 132; Ahmad ibn Hanbal in his Musnad, Vol. I1I, p. 17,
and Vol. IV, p. 366; Hilyat al-awliya’, Vol. IV, p. 306, Mustadrak al-
Hakim, Vol. III, p. 151; Talkhis al-Dhahabi; al-Tabarani in al-Mu‘jam al-
saghir, Vol. II, p. 22.

[20] Nahj al-balaghah, Khutbah No. 97.

[21] Ibid., Khutbah No. 239.

[22] The example for this can be found in what is reported by Abu
Hurayrah who said: “Allah has created Adam with the same shape of
him” (in an incomplete and ambiguous way). But al-Imam Ja’far al-
Sadiq (‘a) elucidated the matter by saying: The Messenger of Allah (5)
passed by two young men, and heard them reviling each other, one say-
ing to the other: May Allah disfigure your face and that of whoever re-
sembles you. Thereat the Messenger of Allah said to him: “Allah created
Adam with the same shape of him.” That is, with your slandering who-
ever resembling him, you have in fact defamed Adam as he is the one
who is like him.
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Chapter

Doctrines in the Perspective of Shi'ah and Ahl al-
Sunnah

My belief that the Imamiyyah Shi‘ah being the delivered sect, is even
more strengthened by the fact that their beliefs are tolerant and flexible,
that is, easily admitted by any wise sane man of sound adroitness. With
them we can find for every question and creed, a satisfactory and suffi-
cient solution given by any one of Ahl al-Bayt Imams (‘a), that can never
be found with Ahl al-Sunnah or other sects.

In this chapter, I will follow up with details the most important beliefs
of the two sects, trying to point out those ones which I have admitted,
giving the reader the freedom of thought, choice, criticism and sarcasm.

I draw the attention to the fact that the original and genuine creed for
all Muslims being only one, which is having faith in Allah— the Exalted
— and His Angels and Scriptures and Messengers, without making any
difference between His Messengers. All the Muslims also agree on the
fact that Hell-fire is true, and Paradise is true, and that Allah will verily
resurrect all the dead from graves, gathering them for the Day of
Reckoning.

They concur too regarding the Qur’an, believing that their Prophet be-
ing Muhammad the Messenger of Allah, and that their giblah (direction
for prayer) being one. But the difference lies in the conception of these
doctrines and beliefs, which turned to be a stage for the theological
schools, exposing on it miscellaneous opinions and madhahib (religious
doctrines)
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Believing in Allah the Exalted by Both Sects

The most important point that can be referred to in this respect, is sight-
ing Allah — the Exalted — which Ahl al-Sunnah have established in the
Hereafter for all the believers. When going through the Sihah of Ahl al-
Sunnabh, like those of al-Bukhari and Muslim for instance, we shall find
narrations proving the sighting really not figuratively.[23]

Rather they contain even anthropomorphism to Allah — the Glorified
— and that He laughs,[24] comes and walks and descends to this world
(dunya),[25] or even that He uncovers His leg that has a distinguishing
sign.[26] Moreover, they say that He (Subhanahu) places His foot in hell,
whereat it will be filled saying: at all, at all; beside other things and de-
scriptions from which Allah — the Glorified and the Mighty — is free
and far.[27]

One day I have passed by the City of Laamo in Kenya, at East Africa,
finding a Wahhabi Shaykh giving a sermon in the mosque. He was
telling the worshippers that Allah has two hands, two legs, two eyes and
a face. When I disapproved this from him, he began to confirm his argu-
ment by citing some Qur’anic verses, saying:

“The Jews say: Allah’s hand is fettered. Their hands are fettered and
they are accursed for saying so. Nay, but both His hands are spread out
wide in bounty.” (5:64)

He also said:

"Build the ship under Our eyes... ” (11:37)

He further said:

“Everyone that is thereon will pass away; There remaineth but the
Countenance of thy Lord... ” (565:26,27).

I said: O brother, all these verses you cited and other ones, are all but
metaphors and not real meanings!

He replied by saying: All the Qur’an is real and has no metaphor at all.
Thereat I said: How do you interpret then the verse:
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“Who so is blind here will be blind in the Hereafter... ” (17,72),

do you conceive it with the real meaning? Is every blind in the world
will be blind in the Hereafter? The Shaykh replied: We are talking about
Allah’s hand and eye and face, and have nothing to do with the blind!

I said: Forget about the blind. How do you interpret the verse I men-
tioned: “Everyone that is thereon will pass away; There remaineth but
the Countenance of thy Lord... ?” He turned his face to the attendants
saying to them:

Is there anyone among you who couldn’t understand this verse? ... It
is as clear and explicit as the Almighty’s saying:

“Everything will perish save His Countenance... ” (28:88)

I said to him: You have added fuel to the fire! My brother, we have
disputed regarding the Qur’an... you claimed that the Qur’an has no fig-
urative speech, and all is but reality! While I claimed that there is figurat-
ive speech in the Qur’an, especially the verses having materialization or
anthropomorphism. If you insist on your opinion, you have to say that
the meaning of “Everything will perish save His Countenance” is that
his two hands and legs, and all of His body will perish, and nothing will
remain of Him but the face, above which Allah is highly elevated, and
too far! I then turned my face toward those present in the meeting say-
ing: Do you approve of such an interpretation? All of them kept silent,
and even their shaykh could never say one word. So I bade them
farewell, invoking Allah to guide and help them to know the truth.

This is the way they believe in Allah, as recorded in their Sihah and
their sermons. I hold that some of our scholars deny this, but the major-
ity of them believe in sighting Allah— the Glorified — in the Hereafter,
and that they will see Him in the same way as seeing the moon at the
night of full moon, with no cloud covering it, citing as a proof the verses:

“That day will faces be resplendent. Looking toward their Lord.”
(75:22,23)[28]

But as soon as you be acquainted with the creed of the Imamiyyah Shi-
ah in this respect, your conscience will be at rest and your mind will sub-
mit to accept the interpretation of the Qur’anic verses having incarnation
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or anthropomorphism to Allah — the Exalted — holding them to indic-
ate figurative meaning and metaphor, not reality or the superficiality of
utterances, as imagined by some people.

In this regard al-'Imam “Ali (‘a) says: “... Whom the height of intellec-
tual courage cannot appreciate, and the divings of understanding cannot
reach’; He for Whose description no limit has been laid down, no eulogy
exists, no time is ordained and no duration is fixed... ”[29]

In refuting the anthropormorphists, al-Imam al-Baqir (‘a) says:
“Rather, whatever we have distinguished with our imagination, in its
minutest meanings, is but a creature that is made like us, returning to-
ward us... ”[30]

Further we should be sufficed in this respect with Allah’s reply in His
Holy Scripture: “Naught is as His likeness,” and His saying: “Vision
comprehendeth Him not”, beside His saying to His messenger and con-
versationalist Musa (‘a), when he asked to see Him”... He said: My Lord!
Show me (Thy self), that I may gaze upon Thee. He said: Thou wilt not
see Me,", and this lan (wilt not) in the verse, which is called Zamakhshari
lan gives the meaning of ta’bid (neverness), as grammarians observe.

All this being a decisive evidence proving the veracity of the opinions
of the Shi‘ah, who derive them from the traditions of Ahl. al-Bayt Imams
— the source of knowledge and trustees of the Message, and whom Al-
lah made to inherit the knowledge of the Scripture.

Whoever intends to go into details about this research, has to refer to
the books elucidating this topic, like Kalimah hawl al-ru’yah of al—
Sayyid Sharaf al-Din, the author of al-Muraja‘at.[31]
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Belief in Prophethood by the Two Sects

The dispute between the Shi‘ah and Ahl al-Sunnah mainly lies in the is-
sue of “ismah (infallibility). As the Shi‘ah believe in the prophets” ‘ismah
before and after their mission (bi‘thah), while Ahl al— Sunnah hold that
their infallibility is confined only in Allah’s words that they propagate,
and other than this they, like all other people, may err and be correct.
Their Sihah are filled with narrations indicating that the Messenger of
Allah(S) has mistaken in several places, and the Companions were cor-
recting him and telling him the right. The examples they cite for this be-
ing the issue of the captives of Battle of Badr, in which the Prophet (S)
has erred and ‘Umar hit the mark, and without him the Messenger of Al-
lah would have perished.[32]

In another place, when he entered al-Madinah, he saw its people cut-
ting the date-palms, whereat he said to them: “Don’t cut them as they
will give dates”, but they turned to be shays (unwanted bad dates). Then
they came to him complaining about the matter, whereat he said to them:
“You are better aware of your world affairs more than me.” In another
narration he said:

“l am just a human being, if I command you to anything related to
your religion you take it, and if I order you to do anything according to
my opinion, I am but a human being.”[33]

Another time they relate that he was bewitched, remaining so for sev-
eral days not knowing what to do, to the extent that he was imagining of
making sexual intercourse with women and not doing so,[34] or fancy-
ing to himself the doing of something and not doing it.[35]

Again they report that he once forgot in his prayer, being uncertain of
the number of rak’ahs he performed,[36] and also he once slept so deeply
that his snoring could be heard by all, and then he got up and prayed
without taking ablution.[37]Once again they narrate that he be angry
with, reviles and curses whoever undeserving that, saying “O Allah I am
no more than a human being, any of the Muslims I have cursed or re-
viled, You make this exculpatory and purifying fever for him... ”[38]

They also report that he once upon a time he was lying in “A’ishah’s

house, with his thighs being uncovered, whereat Abu Bakr and then
‘Umar entered upon him, conversing with him while he was on this
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condition... when ‘Uthman asked permission to enter, he (S) sat and
made up his clothes. When asked by ‘A’ishah about the reason, he said
to her:

“Shouldn’t I be ashamed of a man of whom the angels are
ashamed.”[39]

They further claim that he sometimes would enter upon the morning
ritually impure in the Month of Ramadan,[40] missing the dawn pray-
er... beside other strange traditions that no reason or religion or con-
science is ready to accept or approve of.[41]

Whereas the Shi‘ah — in accordance with Ahl al-Bayt Imams — ex-
culpate the prophets from such trifles and silly things, in particular our
Prophet Muhammad (upon whom be peace and the best of benediction),
holding that he is impeccable and immune against all minor and major
sins, wrongs and insubordinations. They believe in his being infallible
(ma‘’sum) against error, forgetfulness, absence of mind, sorcery and
whatever causing mind to be disordered. And rather he is impeccable
against practising any act contradictory to manliness and good morality,
like eating on the roads, or giggling loudly, or joking with impropriety,
or any reprehensible act disapproved by public norms. It is needless to
refer to their claims that he used to place his cheek on his wife’s cheek
before people, sharing her in looking at the dancing of the
Negroes,[42]or to let his wife go out in a battle, competing with her, in a
way defeating her one time, and she defeating him the other, telling her
then: “This one is versus that one.”[43]

The Shi‘ah consider all the narrations reported in this respect, which
are incongruous with the prophets’” ‘ismah, to be altogether composed
and fabricated by the Umayyads and their supporters with these aims:
First, for degrading the Messenger of Allah (S). Second, for seeking justi-
fication for their abominable deeds and unsightly wrongs recorded in
history books. And if — supposedly — the Messenger of Allah (S) errs
and be inclined to love and lust, as in the story they narrated of his pas-
sionate love for Zaynab bint Jahash, when he saw her combing her hair
(while being the wife of Zayd ibn Harithah), exclaiming: “Glorified is Al-
lah Who changes the hearts.”[44] Or the story of his inclination toward
‘A’ishah and his unjust treatment with his other wives, that they have
delegated to him Fatimah once and Zaynab bint Jahash another time,
asking and pleading him to deal equally between them.[45]
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So if this be the state of the Messenger of Allah (S), no blame then is
upon Mu‘awiyah ibn Abi Sufyan, or Marwan ibn al-Hakam, or “Amr ibn
al-’As, or Yazid ibn Mu‘awiyah, with all the caliphs who have perpet-
rated all kinds of abominations, and violated the sanctities and
slaughtered the innocent.

This being the case, while the Imams from Ahl al-Bayt (peace be upon
them), the Imams of the Shi‘ah, believe in his ‘ismah (infallibility), inter-
preting the Qur’anic verses which apparently indicate that Allah has ad-
monished His Prophet, like

"He frown and turned away” (80:1),
or the verses containing confession of the sins like His saying:

"That Allah may forgive thee of thy sin that which is past and that
which is to come" (48:2),

or His saying;:
"Allah hath turned in mercy to the Prophet” (9:117),
and also:

"Allah forgive thee (O Muhammad)! Wherefore didnt thou grant them
leave." (9:43).

They affirm that all these verses never derogate from this (S) ‘ismah, as
some of them were not meant at him in particular, while some others
have to be figuratively interpreted not according to the external mean-
ings of the words, the method that is most often used in the Arabic lan-
guage, and also by Allah-the Glorified — in the Holy Qur’an.

Whoever seeking more information and intending to obtain certain
knowledge of things, he has just to refer to the Shi‘ah exegesis books, like
al-Mizan fi tafsir al-Qur’an of al-‘Allamah al-Tabataba’i, and Tafsir al-
Kashif of Muhammad Jawad Maghniyyah, and al-'Ihtijaj of al-Tabrasi,
beside other books. I haven’t quoted from these books since I intended
brevity and exposing the creed and belief of the two parties in general.
And the aim of this is but to reflect my own beliefs in which I have
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conviction, and myself selecting a school believing in the infallibility of
the prophets, and successors after them, to relieve my mind, dissipating
my concern, and eradicating my suspicion and perplexity.

To claim that the Prophet’s infallibility being confined in propagating
Allah’s words (Qur’an), is just baseless nonsense, since no proof is there
indicating which part of his speech is Allah’s, and which one is his, so as
to be ma’sum in the former and not ma‘sum with being liable to err in
the latter.

I seek protection by God from this contradictory utterance prompting
to doubt and vilification in the sanctity of religions. This fact recalls to
my mind a conversation held between me — after being guided — and a
group of friends, in which I tried my best to convince them that the Mes-
senger of Allah (S) being infallible (ma‘sum), while they were attempting
to persuade me of his being ma’sum in propagating the Qur’an alone.
Among them there was a professor from Tozad (region of al-Jar-
id),[46]and they were known for wittiness, knowledge and crack jokes.
He contemplated for a while and said: “O company I have an opinion re-
garding this issue,” we all exclaimed: Please give us what you have! He
said:

-What our brother al-Tijani says, as the Shi‘ah hold, is the very truth,
and we should believe in the Messenger’s absolute ‘ismah, otherwise
suspicion will find its way into our hearts in the Qur’an itself!

—They asked: What for?

He immediately replied:

— Have you seen any of the Qur’anic verses with Allah’s signature
underneath??

By the signature he meant: The stamping with which the contracts
and letters were sealed, denoting the identity of each party to the con-
tract and sender of the letter. All those present laughed at this witty re-
mark, that was in fact of a deep meaning. Every unprejudiced person,
contemplating attentively, will be shocked by the fact that: believing in
the Qur’an’s being God’s words is to believe in the absolute infallibility
of its communicater, without partitioning it, since it is infeasible for any-
one to claim of hearing Allah speak, and no one can allege that he saw
Jabriel when descending with revelation (wahy).
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The quintessence of the above-mentioned exposition, is that the Shi-
ah’s opinion about ‘ismah is an apposite opinion, making hearts feel as-
sured, eliminating all whispers of the self and Satan, and closing all
doors before the riotous, particularly enemies of religion from among the
Jews, Christians, and infidels looking for gaps to sneak from. Their aim
of this, being to overturn our beliefs and religion from the foundation
and degrade our Prophet. So they most often dispute against us with
what Sahih al-Bukhari and Sahih Muslim reported of the deeds and say-
ings ascribed to the Messenger of Allah (S), from which he is far exemp-
ted.[47]

How can we convince them that the books of al-Bukhari and Muslim
contain many lies and forged narrations, which being a dangerous
speech of course, as it is never accepted by Ahl al-Sunnah, who consider
Sahih al-Bukhari as the most authentic book after the Book of Allah!
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Chapter

Belief in Imamate by Both Sects

By Imamate in this chapter, we mean the general Imamate for Muslims,
i.e. caliphate, rulership, leadership and Wilayah(guardianship).

Since the main topic of my book being comparison between the school
of Ahl al-Sunnah and that of the Imamiyyah Shi‘ah, I have to expose the
principle of Imamate in the perspective of both the sects, in order that the
reader and researcher be acquainted with the foundations and principles
upon which each sect depends, knowing consequently the convictions
that led me to accept conversion and abandon my previous belief.

The Shi‘ah view Imamate as one of the principles of religion (usul al-
Din), due to its great significance and seriousness, being the leadership
of the best Ummah (community) that has been raised up for mankind.
Beside the numerous virtues and unique characteristics upon which
leadership is based, of which I refer to: knowledge, bravery, forbearance,
honesty, chastity, asceticism (zuhd), piety (taqwa), and godliness... etc.

The Shi‘ah hold that Imamate being a Divine post with which Allah
encharges whomever He chooses from among His upright bondmen, to
undertake this critical role, being to lead and guide the world after the
demise of the Prophet (God’s peace and benediction be upon him and
his Progeny).

On this basis, al-'Imam “Ali ibn Abi Talib was the Imam and leader for
Muslims in accordance with the election of Allah, Who has revealed to
His Messenger to nominate him (“Ali) as the chief for mankind, the task
that he (S) did, telling theUmmah to follow him as his successor, after re-
turning from his last Hajj pilgrimage to Makkah (Hajjat al-Wada’) at
Ghadir Khumm, and people swore allegiance to him "as held by the
Shi‘ah."[48]
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Ahl al-Sunnah also believe in the necessity of the Imamate for leading
the Ummah, but they give the Ummah right to choose its Imam and lead-
er. According to this, Abu Bakr ibn Abi Quhafah became the leader for
the Muslims through their electing him after the demise of the Messen-
ger of Allah (S), who kept silent concerning the matter of successorship
never declaring anything in its regard to the Ummah, leaving the issue to
be determined according to the shura (consultation) among people.

Where the Truth be?

When any researcher meditates in the sayings of the two sects, con-
templating in their arguments without any fanaticism, he will un-
doubtedly approach the truth. Herewith I will review with you the truth
I have attained as follows:
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1) Imamate in the Holy Qur’an

The Almighty Allah said:

“And (remember) when his Lord tried Abraham with (His) com-
mands, and he fulfilled them, He said: Lo! I have appointed thee a leader
for mankind. (Abraham) said: And of my offspring (will there be lead-
ers)? He said: My covenant includeth not wrong-doers.” (2:124)

In this noble verse Allah tells us that Imamate being a Divine post en-
charged by Allah to whomever He chooses from among His bondmen,
when saying: “I have appointed thee a leader for mankind”. The verse
further elucidates that Imamate is a covenant from Allah never including
but the pious bondmen, whom Allah has elected for this task, due to
denying it for the wrong-doers, who never deserve the covenant of Allah
— the Glorified and the Exalted.

The Almighty has said too:

“And We made them chiefs who guide by Our command, and We in-
spired in them the doing of good deeds and the right establishment of
worship and the giving of alms, and they were worshippers of Us
(alone).” (21:73)

In another place, Allah, the Glorified, said:

“And when they became steadfast and believed firmly in Our revela-
tions, We appointed from among them leaders who guided to Our com-
mand.” (32:24)

He also said:

“And We desired to show favour unto those who were oppressed in
the earth, and to make them examples and to make them the inheritors.”
(28:5)

Some may fancy that the denotation conceived from these verses be-
ing that the meant Imamate here is prophethood and message, which is a
wrong concept for Imamate in general, as every messenger is a prophet
and leader (Imam) but not every Imam being a messenger or prophet!
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For this reason, Allah — the Glorified and Most High — has ex-
pressed in His noble Book that His godly bondmen are entitled to ask
Him to grant them this reputable appointment, to have the honour of
guiding people, and gaining out of this high reward. The Most High
said:

“And those who will not witness vanity, but when they pass near
senseless play, pass by with dignity. And those who, when they are re-
minded of the revelations of their Lord, fall not deaf and blind thereat.
And who say: Our Lord! Vouchsafe us comfort of our wives and of our

offspring, and make us patterns for (all) those who ward off (evil).”
(25:72-74)

Besides, the Holy Qur’an has used the word Imamah to point to the
oppressive leaders and rulers, who misguide their followers and nations,
leading them toward corruption and torment in the world and Hereafter.
Talking about Faraoh and his troops, the Almighty Allah said in His
noble Scripture:

“Therefore We seized him and his hosts, and abandoned them unto
the sea. Behold the nature of the consequence for evil-doers! And We
made them patterns that invite unto the Fire, and on the Day of Resur-
rection they will not be helped. And We made a curse to follow them in
this world, and on the Day of Resurrection they will be among the hate-
ful.” (28:40-42)

On this basis, the Shi‘ah’s claim is nearer to what the Holy Qur’an has
ordained, since Allah — the Glorified and the Mighty — has explicitly
expounded with no doubt, that the Imamate being a Divine appointment
Allah imparts upon whomever He wills, and it is the covenant of Allah
of which He deprived the oppressors. And since the Prophet’s Compan-
ions other than ‘Ali (‘a) have ascribed partners unto Allah during the
pre-Islamic era, thus they turn to be among the wrong-doers, being in-
competent for Allah’s covenant encharging them with Imamate and ca-
liphate. While the Shi‘ah’s claim stands firm that al-'Imam “Ali ibn Abi
Talib was the only one, from among all other Companions, having the
right to Allah’s covenant of Imamah, due to the fact that he has never
worshipped other than Allah, and never prostrated to any idol, the reas-
on why Allah has granted him honour, out of the Companions. If it is
said that Islam exonerates whatever is past before it, we never object, but
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there is a great difference between that who was a polytheist and repen-

ted afterwards, and that who used to be immaculate and pure, knowing
none but Allah.
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2) Imamate in the Prophetic Sunnah

The Messenger of Allah (may God’s peace and benediction be upon him
and his Household) has disclosed several utterances regarding Imamate,
narrated by both the Shi‘ah and Sunnah, in their books and Masanid
(Musnads). Once he referred to it with using the expression Imamah,
and another time with the word successorship, and once again with the
word ‘wilayah’(guardianship) or imarah (princedom).

About the word Imamah he (S) said: “The best of your leaders are
those whom you love and they love you, and whom you pray upon and
they pray upon you (after death), while the most wicked of your leaders
are those whom you detest and they detest you, and whom you curse
and they curse you.” They (who were present) said: O Messenger of Al-
lah, shall we declare war against them by the sword? He replied: “No, as
long as they are establishing

He also said: “After me there will be leaders that can never follow my
guide, and never adopt my sunnah, among whom will rise up men hav-
ing hearts of the devils inside a body of a human being.”[49]

And about caliphate he (S) said: “Religion remains established till the
Doomsday or twelve successors rule over you, all being from Quray-
sh.”[50]

Jabir ibn Samurah is reported to have said: I heard the Messenger of
Allah, may God’s peace and benediction be upon him and his Progeny,
say: “Islam is still powerful as long as twelve successors are there,” say-
ing then a word I couldn’t understand, so I asked my father: what did he
say? He replied: All are from Quraysh.”[51]

About princedom he (S) said:

“There will be emirs whom you recognize but deny. Whoever recog-
nizes (them) will be acquitted and whoever denies will secure (against
danger), but who admits and follows, (thereat) they said: Shall we fight
them? He replied: No, as long as they keep on establishing prayer.”[52]

Further, about the word princedom he (5) said: “Verily there will be
twelve emirs, all are from Quraysh.”[53]

He is also reported to have warned his Companions saying: “You will
covet eagerly for imarah (princedom, rule), and this will turn to be a
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regret on the Doomsday, so what an excellent nurse she is, and how bad
the weaner is.”[54]

In another narration the word wilayah is used instead of imarah.

The Messenger of Allah (S) said further: “Whoever presides over sub-
jects of Muslims, and dies after being dishonest with them, Allah shall
verily forbid him the heavens.”[55]

In another place he (s) uttered a hadith about wilayah:

“The affairs of people keep on running their course as long as being
presided over by twelve men, all being from Quraysh.”[56]

That was a brief survey about the concept of Imamate or caliphate,
which I have displayed from the Holy Qur’an and the genuine Prophetic
Sunnah without exposition or interpretation. Rather I have mainly de-
pended upon the Sihah of Ahl al-Sunnah other than the Shi‘ah, since this
affair (i.e. caliphate of twelve men from Quraysh) is regarded by them as
an irreproachable intuition, about which there is no slight difference
between even two of them, despite the fact that the ‘ulama’” of Ahl al-
Sunnah expressly declare that the Messenger of Allah (S) said:

“After me there will be twelve successors (ruling over you) who are
all from Banu Hashim.”[57]

Al-Shi’bi reports from Masruq that he said: “When we were in the
house of Ibn Mas'ud offering him our codices (masahif), a lad said to
him: Did your Prophet make a covenant informing you how many suc-
cessors will be after him? He replied: You are still so young, and no one
other than you has ever asked me the question you have put forth... the
answer is yes, our Prophet (s) has assured us that after him there will be
twelve caliphs, the same number as that of the chiefs of Israel... “[58]

After that, we have to review the opinions of the two sects, to know
the veracity of the claim of each of them through the express texts. We
will also discuss the interpretation of each of them for this critical issue
that created disunity among the Muslims, dividing them into creeds and
sects, and theological and thought schools, after being
one Ummah (nation). And any dispute erupted among the Muslims,
whether in regard of figh (jurisprudence), or tafsir (exegesis) of the
Qur’an, or in comprehending the Prophetic Sunnah, is traced back to and
caused by the caliphate.

No one is aware of the caliphate that — after the Saqgifah — turned to
be a factual affair due to which authentic traditions and express verses
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were disapproved and for whose establishment and confirmation many
other traditions were composed and fabricated, that have no root or ori-
gin in the authentic Prophetic Sunnah. All this reminds me of Israel and
the status quo, as the Arab Heads of State and Kings have met and
reached an agreement that there should be no recognition of or com-
promise or peace with Israel, and whatever is taken by force can never
be regained but by force. After only a few years they met again to sever,
this time, their ties with Egypt due to its recognition of the Zionist Re-
gime. After passage of some few years they resumed their relations with
Egypt, never deploring its normalization of ties with Israel, though the
latter had never recognized the right of the Palestinian people, and never
changed its position. Rather it increased in its stubbornness and obstin-
acy, multiplying its repression against the Palestinian people. History is
repeating itself and events are recurred, and the Arabs are used to com-
mit themselves to surrender to the status quo.
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Ahl al-Sunnah’s Opinion about Caliphate and its Discussion

The opinion of Ahl al-Sunnah about caliphate is known, being that the
Messenger of Allah passed away without nominating anyone as a suc-
cessor. But the influential magnates among the Companions have met in
the Saqgifah of Banu Saidah, and elected Abu Bakr al-Siddiq as their
guardian (wali al-"amr) due to his position near the Messenger of Allah,
and since he (S) made him his substitute in leading the congregational
prayers during his illness. At that time people said. If the Messenger of
Allah (S) recognizes him as a guardian of our religion affairs, so how
can’t we accept him as a guardian undertaking the affairs of our life?

The recapitulation of their belief is that:

1. The Messenger has never nominated any successor.

2. Caliphate can never be determined but through shura (council).

3. Electing Abu Bakr as a caliph was made by the magnates of Saha-
bah (Companions).

This was also my opinion when I was a Maliki strongly defending him
with argumenting by depending on the verses about shura, trying my
best to boast that Islam being a religion based on democracy in the rule,
and the prior of other religions to invite toward this humane principle on
which the civilized progressive countries are priding.

I say: While the Republican system was not known by the West but
only during the nineteenth century, Islam realized and outstripped other
religions in getting it since the sixth century.

But, after meeting the Shiah ‘ulama’;, reading their books and being
acquainted with their convincing evidences, that can be found in our ref-
erence books, I changed my previous belief and converted when the ar-
gument (hujjah) showed itself clearly, since it is improper for the majesty
of Allah— the Glorified — to forsake an Ummah without an Imam, while
He says:

"Thou art a warner only, and for every folk a guide." (13:7).

It is also inappropriate for the mercy of the Messenger of Allah (S) to
let his Ummah without a custodian, especially when knowing that he
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used to fear for his Ummah disunity, [59]turning back on their heels,[60]
rushing madly upon the world,[61] smiting of the necks of each oth-
er,[62] and lastly following the systems (sunan) of the Jews and Christi-
ans.[63]

When knowing that Umm al-Mu'minin ‘A’ishah, the daughter of Abu
Bakr, delegated to ‘Umar ibn al-Khattab, when he was stabbed, someone
to tell him: “Nominate someone as a successor over the Ummah of
Muhammad, and never leave them discarded after you, as I fear they be
inflicted with sedition.”[64]

Also, when ‘Abd Allah ibn “‘Umar entered upon his father, when he
was stabbed, saying to him: “People have alleged that you have not des-
ignated anyone to succeed you, and if you have a camels or sheep shep-
herd who comes toward leaving his herd alone, verily you consider him

as being neglectful of his duty, while taking care of people is much
harder.”[65]

Further, we observed how Abu Bakr himself, who was elected by
Muslims through the shura, breached this principle, rushing to nominate
‘Umar as his successor, in order to eradicate any dispute, disunity and
sedition. The fact that was foretold by al-'Imam “Ali (‘a), when “Umar ex-
erted much pressure against him to swear allegiance to Abu Bakr, there-
at he said to him:

“Prepare a scheme whose half shall be yours, and reinforce it for him
today, he will reward you tomorrow.”[66]

While Abu Bakr was not believing in the shura system, so how can we
accept that the Messenger of Allah (S) has neglected the affair without
nominating any successor, and was not aware of what was done by ‘Abu
Bakr, Aishah and Abd Allah ibn ‘Umar, as known by people intuitively,
including difference of opinions, scatterness of inclinations when they
are encharged with the task of election, especially when it is related to
headship and assuming the rostrum of caliphate. This has actually oc-
curred even in electing Abu Bakr on the day of Saqgifah, as we observed
the dispute erupted between the Master of the Helpers (Ansar) Sa’d ibn
“Ubadash and his son Qays ibn Sa’d, ‘Ali ibn Abi Talib and al-Zubayr ibn
al-"Awwam,[67] al-’Abbas ibn ‘Abd Muttalib and Banu Hashim with
some of the Companions who were of the opinion that Ali (‘a) was more
entitled to caliphate, and lingered behind in his house refusing to swear
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allegiance (to Abu Bakr), until they were threatened with being
burnt.[68]

On the other side, we find the Imami Shi‘ah prove exactly the oppos-
ite of Ahl al-Sunnah’s claim emphasizing that the Messenger of Allah has
definitely nominated “Ali to assume caliphate, confirming this in several
occasions, the most known of which being in Ghadir Khumm.

If equity necessitates of you to listen to your opponent to adduce his
opinion and plea in controversial issue with you, how it would be when
your opponent argues with you offering as a plea something the occur-
rence of which you yourself testify.[69]

The evidence given by the Shi‘ah is not so feeble or unsubstantial that
can be easily overlooked or forgotten, but rather it is relevant to Qur’anic
verses reve